CHAPTER 3

MARGINALISATION AND STRUGGLES

In order to place subsequent micro-findings on poverty in a perspective, it is desirable to locate these in the social and political milieu wherefrom they are emerging.  This chapter attempts to appraise the readers about the historical as well as contemporary processes that marginalised the tribes of Central belt of India.  The first section of the chapter presents the tribal scenario, followed by historical processes that marginalised them.  Their social order and livelihood struggles are presented in the third section.  The next two sections present the contemporary tribal struggles taking place in the Central tribal belt of India and the process of continuity and change in the tribal communities.   

3.1
Tribal Scenario in Central Belt of India

Tribals have their own ways of life, cultural identities and customary modes of living.  For centuries, they have lived in isolation, far away from the national main stream.  They have worshipped their deity whom they identified with their landscape and nature.  Their isolation has kept them socially, economically and politically alienated, with accompanying impediments of poverty, malnutrition, ignorance and exploitation.  The colonial rulers looked to these social groups from the point of view of maintenance of law and order whereas the social scientists as objects of social antiquities to be preserved in isolation.  

Scheduled Tribes are divided into a number of social groups. Many of the groups, with common real or imaginary origins are further divided into distinct groups in terms of their locations, dialects and social customs. In their life styles, belief systems, religious practices and social customs, some tribes are assimilated with caste Hindus in whose proximity they live. However, a great deal of variations exists in their economic activities. Many are settled agriculturists, a few practice shifting cultivation and fewer still depend on hunting and primitive ways of food gathering. In terms of land ownership, they are stratified - a few are rich and many are poor. Notwithstanding these social and economic differentiations among them, they are distinct social groups whose differentiations are not as marked as observed among urban or semi-urbanised caste Hindu peasants. Their interaction with the 'mainstream' society, dominated by upper caste-Hindus, is limited particularly to social sphere. Among those who are settled agriculturist, legal ownership of land is still an alien concept. Exchange of labour and agricultural implements is widespread which reinforces their independence. Their dependency on forest resources is high.


	Table 3.1: Tribal Population in different Tribal Belts in India

	State
	1991
	2001

	Central Indian belt
	
	

	Bihar & Jharkhand
	66.17
	78.45

	Gujarat
	61.62
	74.81

	Madhya Pradesh & Chhattisgarh
	153.99
	188.50

	Maharashtra
	73.18
	85.77

	Orissa
	70.32
	81.45

	Rajasthan
	54.75
	70.98

	Dadra & Nagar Haveli
	1.09
	1.37

	Goa, Daman & Diu
	0.12
	0.14

	Andhra Pradesh
	42.00
	50.24

	West Bengal
	38.09
	44.07

	North western Himalayan belt
	
	

	Uttaranchal & Uttar Pradesh
	2.88
	3.64

	Himachal Pradesh
	2.18
	2.45

	Peninsular South belt
	
	

	Karnataka
	19.16
	34.64

	Kerala
	3.21
	3.64

	Tamil Nadu
	5.74
	6.51

	Andaman & Nicobar Islands
	0.27
	0.30

	Lakshadweep
	0.48
	0.57

	North eastern Belt
	
	

	Manipur
	6.32
	6.32

	Meghalaya
	15.18
	19.93

	Mizoram
	6.52
	8.39

	Nagaland
	10.61
	17.74

	Assam
	28.74
	33.09

	Sikkim
	0.91
	1.11

	Tripura
	8.53
	9.93

	Arunachal Pradesh
	5.50
	7.05

	Source: Census 2001 and Mishra (1998).


India's tribal population, according to the 2001 census, is about 84.3 million, which is about 8.2 per cent of the country's total population. The tribal population is found in two major concentrations (Table 3.1): First, in the central or middle Indian mountainous tracts. Second, in the mountainous tracts of North-East India. Whereas the Northeast Indian region accounts for 12 per cent of the country's tribal population, the central Indian region accounts for as large as 81 per cent. The balance of 6 per cent is largely accountable to peninsular south. About one per cent of the tribal population is found in the Western Himalayas, covering the states of Himachal Pradesh and hills of Uttar Pradesh. The tribal population has been growing at a rate higher than that of the country's general population. Between 1991 and 2001, whereas the general population grew at 2.1 per cent a year, the tribal population grew at 2.5 per cent per year. 

Amongst the Indian states, Central India mirrors forest, tribal and poverty.  About a third of its geographical area of the region is under forest cover that is a rich treasure house of tribal communities.  According to 2001 census the tribal population of Central tribal belt of India is 68 million.  Out of 573 scheduled tribes of India, Central tribal belt alone has a share of 214 tribes1.  Anthropologists and Sociologists are of the view that tribal population is not evenly distributed in all the districts of the State.  Seventy per cent of these Scheduled tribes are concentrated in Madhya Pradesh, Chhattisgarh, Jharkhand, Gujarat, Rajasthan, and Orissa (Verma: 1996) 2.  

Mishra (1998) argues that the central tribal belt has been like the frontier land of the country wherein immigrants have been moving in since ancient times. The stream of immigrants, made up of the so-called non-tribals, has not stopped even now. Mishra further argues that even today while it has become the nerve centre of India's upcoming industrial civilisation, side-by-side it continues to be the home of the vast majority of the people scheduled as tribes under the constitution. The tribes here have not remained as they were in ancient times. They have been changing over the ages, in culture, economy, and social organization, adopting means, modes, and methods of the immigrants 3. Except in the inaccessible areas, they have been the subjects of kings and emperors. More than that, in the turmoil and confusion that followed the Muslim invasions some of the central Indian tribes taking advantage of their numerical strength rose to form kingdoms during the medieval period, the Gond, Chero, Munda, and the Bhil kingdoms being well known. These kingdoms, of course, were short-lived as they fell before the superior force of the Mughals, Marathas, and eventually the British.
3.2
Tribal Marginalisation
The Mughals and the Marathas had already reduced the tribal kingdoms of Central tribal belt into tribute paying principalities and land-revenue paying Zamindaries (Mishra: 1998). When the British took over during the later half of the 18th century, matters became worse. The British appetite for revenue collection knew no bounds. As their demand increased, there followed a flood of non-tribal cultivators4 both in the tribal areas under their direct control as well as in the areas under the Zamindaries and principalities, the so-called native princely states. Secondly, since the assessment had to be paid in money, it opened a field day for merchants and moneylenders, the bania. The result was that the tribal peasants, for the first time in the history of middle India began loosing their cultivated lands to non-tribal cultivators, merchants and money-lenders, uprooting large sections from their ancestral lands and turning them into tenants and bonded labourers. The British interest to extract surplus from the tribal areas resulted in access failure to their land and common property resources, many a time uprooting them from their natural habitat. The British, however, avoided taking measures that might disturb socio-cultural life of the tribals. Mishra (1998) argues that some British administrators extolled tribal culture and pleaded for its protection. Sympathy of British rulers for tribal culture was limited so long as it did not conflict with the state policy of extracting resources from tribal areas.

Within this marginalisation, another process of assimilation of the tribals with the mainstream did coexist. Assimilation of tribes within mainstream has been recorded by a number of scholars like Risley (1915, 1969), Russell and Hiralal (1916), Bose (1941), Srinivas (1962), Sinha (1980) and Sarkar (1986). Acceptance of other religious faiths with or without losing their tribal identity, and closer interaction of non-tribal institutions and ways are two important processes that have gradually transformed tribes. Srinivas (1962) argues that societies that were kept outside the caste based social hierarchy along with other societies that were placed in lower position in such a hierarchy, through their constant efforts, over generations, found a place in the varn-jati system.

A number of tribal states in Central tribal belt were established between 12th and 14th century and over time these small states with its barren soil and hilly surface escaped the coveted eyes of the Mughals, Marathas and the British Agents5.  As a result of the Muslim invasion of Rajasthan, Gujarat and Malwa that occurred around 1200 AD, many Rajput warriors fled and came to settle in the fertile Valleys.  Tribals, who had ruled this entire region till the eleventh century came to be gradually displaced, and could retain their rule only in the hills.  The Rajput take-over reached its great heights in the fifteenth century.  The tribal polity that existed before the Rajput influx was not centralised. Territory was divided into a large number of localities each under a hereditary chief.  But there was no taxation, no system of surplus extraction to make the chief richer than his band.  Later as the tribals were forced to accede to their subjugation, the Rajput selected some tribal chiefs to act as representatives of their authority in the villages, such that the chiefs came to be the link between their ruling political system and the traditional tribal polity.  By the end of the eighteenth century, the tribal societies lived under the overarching authority of the Rajputs who were relatively more centralised in their kinship-based political organisation.  While Mughal supremacy eclipsed by the growing power of Marathas, the latter ruthlessly suppressed all resistance, including of the tribals.  However, the Marathas did not remain united for long 6.   A series of wars between the British and the Maratha -- with British playing off one Maratha faction against another -- culminated in November 1817 when the Peshwa, the Nagpur chief and Holkar rallied to form a united front against British.  This alliance of the Maratha failed when Holkar’s army was defeated in December 1817.  After this defeat, Holkar ceded to the British all his territory south of Satpura.  In 1918, the whole region south of Satpura hills came under direct British rule 7.

Before the British established their supremacy in the central Indian region during the second half of the 18th century, the tribal land tenure systems (for settled agriculture) seems to have by and large remained intact, though modifications may have been introduced by their own chiefs and rulers (Molley: 1941). It took a century of conflict and turmoil and not before vast tracts of tribal land had been alienated to outsiders that the British recognized the tribal claim that the real and ultimate owner is the village community (Sinha: 1998). There were varying shades of the same customary land tenure systems in different tribes in this part of the region in which ownership of land rested with the village community, not with the tribal chief or the rulers. With the coming of the colonial rule along with its notions of property, laws, regulations, and the judicial system all of these broke down. Tribal of South-Bihar by their force of arms succeeded in rescuing and restoring their traditional tenurial systems on the lands, which still lay in their possession.

Between 1820s and 1860s, there were widespread tribal disorders all over Khandesh, Satpura and Nimar (Srivastav: 1970), Chota Nagpur (Ekka: 1972), Gujarat (Shah & Patel: 1998) and Rajasthan (Kothari: 1986).  The Bhil, Bhilala, Munda, Santhal, Rampa (Koya), Naik, and Gond revolts are well-known cases. The period between the late 18th century and early decades of the 20th century is replete with such explosions occurring in different parts of Central tribal belt (Singh: 1983). When military action failed to quell the tribals, the British chose to investigate Bhil disorders, in order to understand what caused them, through that knowledge, control them, and prevent their recurrence.  Thus, a policy of pacification came to be implemented (Shrivastav: 1970).  Despite British co-optation of some tribals into an indigenous force like the Bhil corps, and their deployment against other tribals, resistance continued unabated throughout the region even after 1860s.  Economically, the things were a lot worse off for the tribals. 

There are other reasons for tribal insurgency.  First, the ‘bania’, the trader moneylender, became ever present in tribal life, both as financier of agricultural operations and as a local agent for the collection of land tax (Baviskar: 1995).  The bania became the instrument of worst process of tribal exploitation, in nexus with state, to extract surplus8.  Second, with the colonial rule, the authority of the headman, Patel, to permit fresh clearings in the forest came to be abrogated and was instead vested in state officials.  In the process, property rights were sharply redefined.  Tribals were increasingly excluded from the forest and their customary use rights restricted.  Land was leased to contractors whose activities turned vast tracts of forest into semi-barren land.  With the expansion of the railways (1870-1910) also resulted in the widespread destruction of forests and the beginning of the process of tribal land alienation9.  Third, the British had tightened the system of taxation; both where they ruled directly as well as in areas managed through the Rajput rulers.  This surplus extraction had added to the miseries of tribals.  And lastly, collection of excise duties was given out on contract to the bania who would advance loans to the Bhil in exchange for first rights to their produce.  The bania who were intermediaries between the administration and the people, encouraged taxpayers to grow market oriented cash crops that were more risk prone during scarcity10.  The increasing burden of taxation, depletion of natural resources and land alienation, and extraction of bania made survival even more precarious than usual, necessitating seasonal migration to the far off places during the bad agricultural years. 

The Nationalist struggle for independence, which mobilised people all over the country in the first half of this century, received little support from tribals (Baviskar: 1995).  In many places the tribal gave support to British war efforts by recruiting tribals for the British army (Singh: 2002). For the tribals, people who were fighting the British, the traders, had an ideology emanating from groups whose interests were antagonistic to those of the tribal.  The tribal who formed the bulk of the cultivating population had come out firmly in opposition to the local bania who favoured non co-operation despite the fact that a number of other movements in the region were successful 11.  

On the eve of independence, various tribal groups in different parts of the country were up in arms against the dominant classes and demanded independence. Meaning of independence, however, varied. Some of them wanted to secede from the Indian Union while others demanded preservation of their separate identity under separate state within the Indian union. And for some who had no concept of nation state, freedom meant 'independence' from repression of dominant classes. Whatever their form of resistance, and understanding of freedom, they shared common fear that they would lose their identity and resources. The common factor across the central tribal belt of India is their inability to produce enough for their substance as a result, marginalisation, deprivation, poverty and seasonal migration has been widespread in the belt.  In the post-Independence period the state has followed a similar course of protective policies. Every state, not only in this region but also in every other region having a scheduled tribe, has a law against alienation of tribal land to non-tribals. In addition, in quite a few states laws also provide for restoration of tribal lands alienated in the past subsequent to a specified cut-off date. In the post-Independence period land reform laws and scheduled area regulations have been in force to protect tribal land, prevent its alienation to non-tribals, and restore the alienated lands. The result is not always successful. Studies in Central tribal belt (Fuchs: 1972) have shown significant land alienation. A good part has been alienated to neo-rich tribals themselves. When India became free a number of programmes such as ashrams-shalas, IRDP, Soil and Water conservation schemes, and minor-irrigation schemes were initiated.  As shall be seen in the subsequent analysis, the process of development has not touched the tribal heartland.

3.3
Social Order and Livelihood Struggles

The way of life among tribal, like any other society, is passed from one generation to other through social institutions.  These institutions help them not only preserve their culture but also preserve their social order.  Unlike some tribes like Bhilala, Koli and Bhagat Tadvi located in the western part of the belt and their sanskritisation, the tribal have not yet entered in varn-jati system 12.  This is also true in the case of tribals located in the eastern part of the belt, especially in Jharkhand, where spread of Christianity and a strong political movement could not dissipate their tribalness, which makes them different from others.  Tribals have their own culture that is being preserved and have a distinct identity.  Tribal in the region are simple, peace loving and hard working people.  Modernity has introduced changed outlook between generations; both in appearance and more substantially in thinking.  Older men wear traditional dhoti, angarkha and a shawl while the younger generation wears shirt and pant.  The women wear lugadi, kanchuli and lahanga.  The traditional staple diet of the region is maize, jowar, wheat and pulses.  Among the poor, Rab is very popular which is made out of cereals, water and curds.  Use of oil or ghee is limited in their food.  Non-vegetarian food is also common and is accompanied by home brewed or purchased liquor, especially during festivals like holi, diwali, idal, diwasa et cetera.  Tribals of the region are very found of ornaments, especially of silver. 

Tribal in the Central belt of India live in small houses made out of mud walls covered on top with baked tiles (khaprail).  Well to do among the tribals use hand made brick and wooden roof structure covered on top with home baked tiles.  The village is scattered in to 5-7 falia with some 20-30 houses in each falia.  Houses even in a falia are not at one place but located on the agricultural fields of the individuals.  Brothers with agricultural land at one place though live separately but have houses near each other.  Sanskritised tribal also display Hindu god, picture of Christ along with framed photographs of the family members. 

Social Institutions

Tribal villages have three major social institutions that govern social interaction within and outside community.  Jati Panchayat governs matters related to social justice and social interaction between communities.  Each village has a traditional leader with a dynastic origin.  The tribes of the central tribal belt of India have a well-developed pattern of traditional leadership. This leadership is secular-social as well as religious-sacerdotal. The traditional village panchayat is an important institution that performs many administrative, judicial and social tasks. The headman is known by different names in different tribes. They are know as Gameti or Mukhi by Bhil of Madhya Pradesh, Patel by Bhil of Gujarat and Gameti or Bhanjgadia by Bhil of Rajasthan; Mukhia by Gond and Bhoria tribes; Mehto by Oraon tribe and Manki by Ho tribe in Jharkhand; Gomang by Saora tribe, Saonta by Kandh tribe, Manjhi by Santhal tribe, Sardar by Juang, Bhunjia and Bhuijar tribes of Orissa.

The headman is the most influential person of the village and is treated with regard among the villagers.  Often he is supported by 3-4 falia wise-men chosen by elders of the village.  The main function of the headman is to settle social and financial disputes among villages -- like marriage and divorce, land disputes originating from lease of agricultural land et cetera.  The other main job of this institution is to (a) manage the social and religious functions of the community and (b) settle disputes resulting from clash of interests between villages.  Headman has a high social rank within the community and justice done by him along with the members of village security committee (of Panchayati Raj) is generally accepted by the parties as well as the community.  Disputes those remain unresolved, because one of the parties does not accept the judgement, are referred to civil institutions like court and police.  The Jati Panchayat also levy monetary penalty on the offending party.  This institution is an important forum where actions that have a bearing on community like displacement, forest Mafia, outsiders in village et cetera are discussed and decided. 

The second important social institution of tribals is `clan’ organisations.  These institutions govern the actions relating to social networking and marriage.  ‘clan’ organisations are federation of households from similar ‘clan’.  Like the caste system of non-tribal society, the ` clan’ panchayat of tribal is a process of production and reproduction of a set of norms that distinguish different groups.  But unlike non-tribal caste system that creates social hierarchy positioning groups to have advantages in economic exchange, the clan Panchayats produce gradation without any hierarchy.  The institution mainly helps to recognise legitimate groups for giving daughters and getting brides for their sons.  Marriage between tribals from same clan is discouraged and has no social sanction.  Apart from this, clan organisations also arrange clan feasts, festivals, meetings et cetera.  These organisations are fair source of creating social capital within a closely-knit network of individuals for coping with shocks and crises. 

The third important social institution of the tribals is family.  In tribal terminology, family is defined as a group of sexually interacting individuals with an aim of progeny.  Since progeny, child rearing and their education is the meaning of the family, bulk of the households are nucleus; joint family concept is rare in tribals of the region tribe. Family as an institution is oriented towards establishing the division of labour within family that starts from age five onwards and is a process to train individuals for their livelihood struggles based on gender and age13.  Family, the basic institution among the tribal in general, also rests on monogamy relationship.  But one can find cases of polygamy especially having more than one wife in the region.  Over years polygamy, however, has become a costly affair amongst tribal.  Majority of marriages take place through mutual agreement between families14.  The newly married couples live separately as nucleus family. 

Bride price among Central Indian tribes is an important institution that recognises the contribution of female to family income.  Tribal women are very hard working and contribute to family income substantially from early age.  As a result, loss of family income owing to marriage is compensated by grooms’ family by paying a bride price that ranges around 12 thousand to 15 thousand rupees in 2002 price.  Many young boys remain unmarried owning to high bride prices.  The status of women in tribal households is significantly higher than that of the non-tribal society.  Women participate in economic activities equally as men do.  Married females generally accompany their husbands if the entire family or a few members have to migrate seasonally for their livelihood.

Despite a relatively higher status of women, there appear to be powerful processes of socio-cultural norming within the society with the sanctioning of rule breakers ensuring conformity.  Sanctioning was noted in the form of the exclusion of unmarried, of women without children, of widows and the disabled from social functions, and the use of domestic violence as a mechanism of control.  The treatment meted out to unmarried, childless women, who fail to maintain the expected submissive and acquiescent behaviour.  Harassments, taunts and house being regularly pelted with stones and liquor bottles are not uncommon.  There is evidence of strongly patriarchal gender relations where the space for women’s jurisdiction and control was severely circumscribed. Women had no power in farm-management decisions -- what crops to grow where; planting; weeding and harvesting times, were not permitted to sell agricultural output, and were not even in control of household decision-making down to the level of choosing what meals to cook. This is in the context of patrilocal youth marriages, where marrying at 15 is the norm and marrying younger not unusual. Young brides are expected to take on a disproportionate share of productive and reproductive tasks in her husband or parent’s-in-law’s house. Wives are commonly ‘disciplined’ through repeated and sometimes severe beatings delivered by her husband if she is regarded as not working hard enough or not completing tasks in the required way. Young women look back on their pre-marriage adolescence as a period of plenty -- they might occasionally be taken to the bazaar by their father’s and bought clothes and snacks -- and leisure - they could sometimes refuse to work.

Livelihood Struggles

Around 1870 tribals were encouraged to stop shifting cultivation and settle down on forest land15.  Most of land cultivated by tribal, even today, consists of a part of depleted forestland.  Such encroached cultivation is essential to subsistence in land-starved economy.  Encroachment though results in deforestation and soil erosion, it is the only way out when opportunities are none and resources are lacking.  The necessity to encroach forestland need to be appreciated within the social frame that values agriculture and the autonomy it provides.  

Agriculture is the main source of livelihood of the tribals.  But agriculture is difficult in the hilly terrain for, cultivation is practised without terracing the slopes.  As a result, only a small part of the available land that is relatively plain has capability of retaining moisture and exploiting its yield potential.  Market oriented high yielding crops like cotton, soybean and wheat are grown on these fertile plots.  In rest of the slopes, that constitute bulk of the cropped area, traditional crops like maize, pulses, bajri, jowar, paddy and groundnut is grown.  Agriculture is rainfed and energised wells serve a minuscule of the cropped area during rabi for paddy and wheat.  Since land productivity is poor and monsoon failures are frequent, livestock and migration constitute major coping mechanism.  The ownership of livestock varies.  Yardstick of wealth is the number of cattle, goats and hens that a family possesses.  Goats are important assets that can be converted into liquid money during times of shocks.  The forest by and large has depleted but wherever accessible is the source of fodder, fuel, fibre, fruit, house-building materials, medicines et cetera.

Demographic pressures amongst the tribals of Central India have resulted in rapid fragmentation of agricultural land. The fragmentation of land has become a source of chronic poverty in the community.  With poor resource base, seasonal migration provides much needed stability to the tribal households.  There has been a long tradition of tribal migration in search of employment from the region.  While market mechanisms have become more dominant, agricultural productivity depends on the availability of fertile land and use of seed-fertiliser technology on it.  Fertile lands in the tribal villages are scanty.  Thus, seasonal migration becomes necessary for monetary supplement to the limited production base.  During scarcity years, even well off tribals have to resort to migration.  It is a necessity for about half of the households that have low access to land assets. 

3.4
Contemporary Movements
Colonial marginalisation of tribal interests in the tribal areas has already been discussed in the preceding sections.  After independence, the ways of administrative set-up did not change, though the rationale of development 16 did.  Independent India inherited an economy pervasive of intense poverty.  Agricultural production was stagnating and productivity was falling (Blyn: 1966).  Industrial sector was small and its traditional manufacturing and trade was stunted.  Moreover, the trade and infrastructure were designed to feed its colonial interests.  Modern industry was discouraged and the regime flooded the Indian market with low cost industrial goods that further depressed indigenous industry.  The capability of the industry to absorb the work force was marginal.  Reduced death rates and increased pressure from growing population fragmented the land and landless class increased rapidly.  The system of collecting agricultural tax reinforced these tendencies.  Consequently, agriculture -- the dominant sector of country -- was characterised by a large labour-force tilling small and fragmented plots with seed varieties just capable to feed its growing population.

Development Interventions

This scenario was responsible for a desire and hence choice of development strategy in India.  Few pressing ideologies also influenced the choice.  First, false optimism with respect to capabilities of agriculture originated due to good rainfall, and achievement of low targets fixed during 1951-56; Second, structural constraints of agriculture were wrongly identified as `slack’ between average and higher levels of yields that some farmers have achieved (India: 1959).  It was wrongly presumed that the agricultural technology existed in the country and the `slack ' was due to inadequacy of supplies and the manner of its usage; and lastly, was the tendency to equate modernisation with industrialisation.

The debate over the development strategy after independence was guided by these considerations.  The prime need before the country was to `accelerate the rate of material capital formation'.  The limiting factor in this regard was low saving.  It was argued that shortage of saving was mirrored in the inadequacy of production of capital goods. And thus came forward theory behind Mahalanobis plan that considered source of growth was capital goods and the means of growth were allocation of resources for their acquisition.  The more resources so allocated, the faster production capacity would grow (Mellor: 1976).  The underlying assumption was that with a faster growth in production, benefits would trickle down to the masses and thereby ensuring distributive justice.  But the growth remained too little to trickle down.

The situation further deteriorated with respect to distributive justice when second generation problems of new agricultural technology started emerging in mid 1970s.  The new agricultural strategy created islands of prosperity amidst mass of poverty.  Inequality across group of people and across locations got intensified.  Tribals, marginal farmers and landless labourers were losers and so were the dry areas that remained outside the purview of new agricultural technology.  The lopsided investment in Research and Development between irrigated and dry farming technology affected the tribal adversely who depended on dry farming.  This capital-intensive approach resulted in inequality and concentration on the one hand and insensitivity and violent social disruption on the other.  Alienation, deprivation and inequality, it can be argued, are inherent in the strategy of Indian development.

The tribals have been the worst affected in the process that pushed them into the corner, advancing various dominant group interests.  In contemporary India, the tribals continue to be so pushed in order to acquire land -- their land -- for large development projects. Of late, their displacement is supposed to be integrating them with mainstream.  This process of integration is by no means free from insensitivity and socio-cultural disruption (Sah: 1999; Planning Commission: 1992).  

The existing paradigm of development resulted in seriously disturbing the tribal rights over their common property resources. This was possible because tribals across the country were, and are, the least powerful interest groups. The demand for their resources -- land, forest and water -- is still forcing them out of their habitat. Of late, though the eroding resource base and socio-cultural heritage of is being recognised, lack of effective legal protection to them and unimaginative incentives are unable to compensate their loss. The development process even today is unmindful of tribal plight (Planning Commission: 1990).  Their economic integration with non-tribal institutions has also forced non-tribal perceptions of purity and pollution. This resulted in distortions in tribal social hierarchy on the one hand, and on the other such integration is achieved only by those who are aware of the benefits of these. The efforts to remould the tribal identity usually remained confined to the elite sections of the tribes.  

But at the roots of the problem is the marginalisation of tribals and their access failure to natural resources, especially land, forest and water.   Low productivity, dispersed habitation, shifting cultivation, weak cooperative and marketing infrastructure, continued tribal land alienation leading to their dispossession and exploitation,  physical complications et cetera are some of the manifest features which characterise the tribal areas. All these and many other issues, which have been deeply rooted in the tribal areas, attracted the attention of the Government and various strategies have been adopted for tribal development since Independence.  The tribal development approach attempted to remove disparities between tribal and other developed areas and also to improve the quality of their life. The twin approach aims at forcing area development with problem solving with greater emphasis on (i) increase in productivity and income, (ii) development of human resources, (iii) elimination of exploitation and (iv) infrastructure development. The homogeneous image of the tribes resulted in a planning process where their variability was neglected.  Since tribal development ignored tribal worldview, non-tribal institutions, technology and skills were forced on them.  Dube (1998) argues that any 'development strategy that skirts around poverty, speaks of social justice in low whisper and underplays an endogenous creativity cannot be sustained... The worst sufferers in the process will be the tribes, whose problems need sensitive handling. For them we need economically effective and culturally sensitive plans of participatory development. It would be suicidal to ride roughshod over tribal interests and ways of life in the name of national development'.

Dube (1998) further argues that it is sad to note that the process of development has resulted in substantial loss to tribal autonomy. Proud tribals, who once ruled the forest, had to surrender their freedom by stages. First came the forest officials and contractors. Then came the excise officials and liquor vendors. The police could never create a favourable image for itself in the tribal areas and generally symbolized extortion and abuse of authority. Between them these groups were responsible for the loss of tribal self-respect and dignity. When tribal developmental activities gained momentum, limited curbs were put on their exploitative activities; but autonomy and dignity could not be restored to the tribes in full measure. They became increasingly dependent on doles and subsidies. In vital decision-making processes governing their own destinies they had very little say. The small tribal elite could do well by itself, but the weaker sections among the larger tribes and the weak tribes as a whole had to reconcile themselves to a subordinate status.
These planned efforts notwithstanding, tribal condition after independence did not improve. In the process, they further lost the control over their resources. It can be argued that though the approach may have been different, its implementation still remained technology-entered and had no congruence with their community-oriented approach. In fact, the area development approach has worked counterproductive because problems like land alienation, indebtedness and poor skills call for a different approach. Thus, the policy of market dominated development and tribal socio-cultural worldview have coexisted, albeit in contradiction.

It is this contradiction that needs sensitivity in handling plans, processes as well as institutions that identify and address disequilibria created by development. With the passage of time, it has widely been experienced that all the programmes and activities relating to the tribal development do not percolate to the grassroots level in a sensitive manner.

Dissent against Development

This pattern of development has fundamentally altered three crucial bases of production: water, land and forest17.  Moreover, the tendency of the government to consolidate its power over resources is also shown in its support for large irrigation projects.  These interventions have further affected tribal interests adversely.  The critical relationship between the tribal, environment and development led to ideologically driven struggles that brought together concerns for conserving nature with issue of justice. The development or lack of it created fertile ground for deprivation, alienation, protest and struggles in contemporary India.  
The tribal of Central tribal belt of India has a history of revolts (Sinha: 1972; Dubey: 1998). In contemporary Central Indian tribal belt, despite numerous interventions by state, movements against state policy have been quite successful.  Sachchidananda (1998) has described tribal moments in Bihar and Orissa, Shah (1998) has reviewed moments in Gujarat and Rajasthan, and Dubey (1998) has provided a factual account of rebellions in Madhya Pradesh and Chhattisgarh. Although pan-tribal leadership did not exist in the Central tribal belt, in Jharkhand and Chhattisgarh a number of charismatic leaders -- like Hul, Birsa, Tana (Jharkhand) and Kangla Manjhi, Lal Shyam, Pravir Chandra, Bihari Das and Lakhmoo Ram (Chhattisgarh) -- could transcended the bounds of single tribe. In both these states tribals were politically conscious. Christian Missionary after early 1900s had strong presence in this tribal belt but their influence in developing political consciousness was intense in Bastar and Chota Nagpur area. These influences ware ripe for the development of modern political movements after 1930s, which culminated in creation of separate states Jharkhand and Chhattisgarh in November 2000.  An intensely troubled period was witnessed in creation of these separate states, especially Jharkhand. But the movement were not ideologically driven on 'tribal identity' for, non-tribals in the region, especially Kurmi, and upcoming businessmen, the outsider di-ku, became active part of the movement (Singh: 1998).

Nonetheless, the contemporary movements for tribal rights to land and natural resources on the one hand, and political autonomy on the other have shown that either outsiders have hijacked the movement as the case was in Jharkhand or the movement could not be sustained only on tribal issues as is the case in Kerala. Analysing Jharkhand movement, Basu (2006) argues that outsider di-ku still control the economy of the state and tribal self-esteem is undermined, tribal social identity devalued and the path of their development restricted even after formation of Jharkhand. Chathukulam and John (2006), on the other hand, argue that the non-violent tribal protest in Kerala to gain right to land fizzled out after 2001 due to brutal state repression. The movement restructured their protest by broadening coalition, capable of taking-up issues of gender, environment, Dalits in addition to the tribal issue. These contemporary movements even after shifting their struggles from local to broader issues like political autonomy or reinforcing struggle by including other issues could not protect tribal interests. These movements, nevertheless, could create awareness and break the culture of silence so very embedded in tribal psyche. Within this broader frame, it is desirable to understand creation of social space that is inherent among tribes and which is a major cause, as shall be seen in chapter 8, of creation of social capital.

The movement in contemporary Madhya Pradesh against displacement and administration need a special mention for, it has provided the tribals of Western India a new identity; an identity that is constructed around development, environment and governance 18.  The immigrant outsiders are settled on the fertile alluvial lands in the plains whereas hilly unfertile dryland are left to the tribals.  The rapidly increasing tribal population moved into the forests that, since Independence, have come to be fully under state control. Tribals who cleared forest areas for cultivation now face charges of encroachment19.  Displacement due to large dams in the tribal regions has rationalised the presence of the movements like Narmada Bachao Andolan (NBA), an NGO that has provided alternatives in existing development paradigm. On the other hand, control over forest is a major contention that has brought into play civil society institutions like the Adivasi Mukti Sangathan (AMS).  

Development, environment and governance have been contested in these struggles in tribal South-western Madhya Pradesh.  These concepts have different meanings for the tribals and the state.  This mismatch in the definition is contested by everyday practices; violent sometimes but in more sublime way bring out the contradictions of state actions relating to access to natural resources.  State as the authority of development, rationalises its action through projects of national interest and through interventions that rest on out-dated mode of land acquisition, makes the tribals powerless.  The struggles against state are placed within the discourse of ecology and development as the case is with Narmada Bachao Andolan or are located against state’s force and repression as in the case of Adivasi Mukti Sangthan.  These struggles are able to mobilise tribals of Maharashtra, Madhya Pradesh and Gujarat, and have gained support from a number of institutions outside the region (Baviskar: 2001).  The success of these initiatives is mixed in weakening of the repression and development induced displacement. 

The Adivasi Mukti Sangathan attributes tribal oppression to their powerlessness before state and market.  Corrupt revenue officials, brutal policemen and foresters, poor education facilities and failing health services make up a system that marginalises tribal.  In the last three years, the political activities of AMS have brought it into direct confrontation with these power elite.  The AMS has successfully compelled the government to retrieve tribal lands and other property that had been taken over by moneylenders.  The campaigns of the AMS forced the government to suspend several corrupt revenue officers, policemen and forest officers. 

To counter the AMS, the non-tribal deputy chief minister of Madhya Pradesh, Subhash Yadav, organised the Adivasi Samaj Sudhar Shanti Sena (ASSSS) in 1997.  Commercialisation of country liquor replacing home made Moudee20 has assumed notoriety in the tribal belt.  The anti-liquor campaign of AMS had resulted in the closure of legal and illegal liquor vends in around 250 villages with considerable losses to both vendors and their protectors.  One such ‘injured party’ was bhanjgadia Patel, the hereditary adivasi headman, of Kabri village and the block Congress committee president.  The AMS took the battle to bhanjgadia’s own door when its members in Kabri declared that no liquor would be sold in the village during Indal, the most important adivasi festival.  The campaign turned violent and had to face state repression.  The incident was reported in media as rivalry between two tribal groups.  Unlike Narmada Bachao Andolan, the Adivasi Mukti Sangathan is declared by the state an armed struggle that is trying to misguide tribals (Baviskar: 2001). 

The campaign of the Narmada Bachao Andolan started with Sardar Sarovar Project in Gujarat21 in late 1980s and took a decisive form in Madhya Pradesh, Gujarat and Maharashtra with the construction of hydroelectric plant at Maheshwar.  This project would submerge 61 villages, about 5000 hectare of rich agricultural land in plains that would adversely affect livelihood of 2500 submerging households.  The NBA started mobilising project affected persons (PAPs) in the submerging villages for futility of this unsustainable pattern of development that results environmental destruction as well as serious relocation and rehabilitation (R&R) problems from mid 1990s.  The successful campaign around these issues forced the Madhya Pradesh government to review the project and suspend the work on the project in early 1998.  The success of NBA campaign had three major factors.  First, the Maheshwar campaign was an extension of a larger process against the state’s unsustainable approach of development that brought together national and international NGOs, environmentalist and the PAPs.  Second, it brought in forefront the issue of involuntary displacement, outdated mode of land acquisition, and human rights violation of the PAPs.  Lastly, all through out the campaign was projected as non-violent struggle of tribals against environmental distraction.

The differences in these two struggles are acute.  While Narmada Bachao Andolan campaign was instrumental in making the state realise its mistakes, the Adivasi Mukti Sangathan turned out as a violent campaign between fighting groups of tribals to gain supremacy over each other.  Despite these differences, the effect of the two campaigns within the tribal community of Nimar has been binding.  These campaigns did create social capital in the form of closer ties between the communities, despite serious economic differences.  When it comes to non-tribal intervention in their affairs, no outsider would be able to create space, no matter how harmless it could be to their land and livelihood, if there is even an iota of misgiving.  Notwithstanding the changes around them, this suspicion is neither unjustified nor detrimental to tribal livelihood.

3.5
Continuity and Change

After independence, three important processes have brought considerable change in constitutive ideas and behavioural expectations of tribal.  Development interventions of state, political decentralisation and seasonal migration have influenced the tribal social and economic outlook.  In order to appreciate the struggles between continuity and change, each of these processes have to be located within the cultural construct that tribal employ to interpret them.  Development for tribal brings images of large projects, displacement and associated hardship22.  Otherwise, large sections of the tribals have missed the fruits of post-independence development interventions, which have been poor both in terms of coverage and quality. But except for elementary education and Public Distribution System, other amenities like access to electricity, all weather roads, health services, drinking water and sanitation, irrigation, agricultural extension, rural co-operatives et cetera are poor.  In fact, their remoteness to administration and civil society institution is overriding enough to allow these facilities to reach the area.  What has, however, reached them is the fear of displacement due to development projects with administrative insensitivity that accompany them.  Presence of administration -- in the form of police, forest and revenue officials -- is synonymous to corruption, repression and exploitation23.  The experiences of development in tribal consciousness imprint mistrust towards non-tribals, caution and apathy towards state interventions and loss of land and natural resources. 

The change in the form of technologically driven agriculture, though restricted to a small subset of area, is not entirely an outcome of state intervention either.  It happened because of seasonal migration.  Seasonal migration for tribal is not coping with scarcity alone24 it is experiencing development that has by-passed them25.  What a migrating tribal learns during his stay as a labourer either on irrigated farms of irrigated plains or on the farms of irrigated HB cotton growers or on the fields of irrigated paddy and sugarcane growers is a main source of agriculture technology transfer.  How to energise the well and distribute water; how to grow irrigated fertiliser-responsive cotton, soybean and wheat; utilisation of post-harvest technology of these market-oriented crops et cetera is learnt during seasonal migration.  No matter how much the Anti-Development activist discredits it, this process of production of knowledge is creating space for non-tribal institutions that is inducing conversion of subsistence way of agriculture to a market driven agriculture26.  The process is, however, internalised without any state support.  In irrigated areas, the bania is providing agricultural credit without any security.  The tribal are also able to repay the loans promptly at least during good agricultural years.  But in the process, tribal have started attaching a high degree of dependence on non-tribal institution they loathed the most, the market.  This is an ideological contradiction that is the handiwork of modernity.  This emerging consciousness towards technological change -- infuse with conditions of larger tracks of poor quality of land -- produced ethos in which bania finds that land as a source of exploitation is not as remunerative for their money-lending business as it used to be during pre-independence years. 

The third important process that is imprinting the tribal consciousness is the process of decentralised governance.  The logic of decentralised governance is to bring decision making nearer to the masses.  In last twelve years of its working in the region, decentralisation has brought considerable transformation. Traditional leadership and its social dominance has given a way to elected leaderships; many of roles that tribal headman used to play have become redundant when identity of Headman is subsumed into Sarpanch.  But when traditional tribal headmen are unable to establish themselves as elected leaders, especially in a multi-village panchayats, decentralisation has become a ground where traditional ideology would like to re-establish itself.  This has resulted in divide and fractions in village polity.  Social interests that used to be supreme are giving way to economic interests.  Generation divide has sharpened with older people being sceptical to all economic changes, whereas the younger generation is receptive and adaptive to interventions and economic changes.  Both sides with their experiences – marginalisation and exploitation versus modernity and economic affluence – have stood to their ideological stand.  But the divide is apparent27.  Both the agents, the Patel with his social clout as well as the elected representative with his political clout and reach-up to high echelons of administration, are playing their respective roles.  Changes are accepted slowly in tribal society with caution.

Images of modernity and changes are mirrored simultaneously with traditionalism and status quo.  The process is a continuum of mistrust and trust at one level but at another, it only reflects diversity and stratification in an apparently homogenous society.

End Notes

1 Using 1991 Census, Verma (1996) provides distribution of important tribes in India and argue that from 212 communities in 1950 the aggregation of tribes or groups tribes notified together comes to 573.

2 Varma (1996) and Dubey (1972) have identified the following major tribes in Central tribal belt:
Rajasthan: 

Bhil, Garasia, Dubla, Gond, Koli, Khatari, Varli, Pardhi, Saharia.

Gujarat: 

 Bhil, Tadvi, Vasava, Rathwa, Dubla, Dodia, Naika, Kunbi, Koil, Chaudhara, Kitwalia, 

Madhya Pradesh

Saharia, Bhil, Bhilala, Garala, Patelia, Neha, Gond, Panka, Nagesia, Manjhi, Sunar, Bhumia, Bagia, Bharia, Kol, Korku, Agria.

Chhattisgarh

Bhunjia, Kamar, Halba, Muria, Dendami maria, Hill Maria, Dhurva, Doria, Bhattra, Gond.

Jharkhand: 

Asura, Baiga, Banjara, Bishor, Gond, Oran, Santhal, Ho, Kharia, Khond, Korwa, Mundra, Mal paharia, Bhumij, 

Orissa

 Baiga, Banjara, Barhor, Gadaba, Gond, Ho, Jatapu, Jung, Kharia, Koya, Oraon, Santhal, Saora.

3 Sanskritisation mirrors the social mobility in the form of entering into caste fold, acceptance of religious faith, and gradual movement to Hinduism without losing the tribal identity (Sarkar: 1986).  In mixed caste villages where tribals are in majority, social groups like Bhangi, Balai and Chamar -- all scheduled Castes -- are placed by the tribal in a lower social order.
4 For example, Patidars from Gujarat have settled in the Nimar plains a century back.  This influx of Patidar displaced Bhil, Bhilala and Barela tribals from the plains to unfertile hills (Sah: 2003).  The di-ku, in Chota Nagpur, is ethnic concept applicable to the categories of land grabbers and baniawho came from outside (Singh: 1972).

5 Shrivastav (1970) argues that the tribal influx in Madhya Pradesh started during the 12th century, mainly from Rajasthan and Gujarat.  This was the time when Parmar dynasty in the region was disintegrating.  The state was in anarchy and tribal chiefs emerged as landowners, recognised Garasiay or unrecognised Bhumihar.  Muslim invaders, unfamiliar with the region, could not control the tribal and encouraged Rajputs to settle and control them.

6 The first Maratha intrusion in the region was in late 1699.  By 1755, the whole region including parts of Nimar came under their control.  The turbulent Bhil were subdued with drastic measures.  The rebels were brought to Khargoan and ordered to behave.  Those who complied were presented with collars of honour and those who did not were beheaded (Shrivastav: 1970).

7 Mishra (1998) argues that bulk of the tribal states fell apart to Mughals and British. But some tribal states, like Badwani, with its chequered history kept moving in and out of British rule (Shrivastav: 1970).  In a sense the state neither accepted British dominance nor did it come under any other rulers, Holker or Sindhia.  Till 1947, the Sisodias could manage personal powers and hereditary perpetuity to rule Badwani Rajput rulers of Badwani were treated with honour by Mughals and were given their original powers.  These rulers in early 18th century, however, assisted Maratha invasion in the Malwa.  British took over the state briefly in 1861 to 1873.  From 1894 till 1910, the state was administered directly under the British Political Agent.  During the First World War, the then Prince of the Badwani state, Ranjit Singh, served the forward line of France.  In recognition, he was granted powers to rule again. In 1921 again, the prince received, with hereditary perpetuity, some more criminal powers. After is death, his minor son Devi Singh, was invested with administrative powers. Till independence, the Sisodias ruled the state.  In 1948, the state was merged in India. For details, see,.

8 The interest rate charged by the bania in the central tribal belt is as high as 50 per cent for four months.  A shock in the form of death of bread earner, prolonged illness or failed crop result in the tribal debtor losing his assets; land, silver and animals.  The riches and affluence of trading bania community in towns and trading centres can be traced to exploitation of tribal by them (see, for details, Fuchs: 1972; Sah and Shah: 2003).

9 In hills a large part of cultivation is on encroached forestland.  Tribals do not want to talk about when they settled on these upper hill lands.  It is, however, recalled that the most recent tribal influx in the hills of Southwestern Madhya Pradesh has been in last 75 to 100 years.  A significant proportion of the resettled households have acquired land rights by 1970s.  But about 10 per cent of encroaches are still fighting for their rights.  Vast tracks of the Nimar hills are still uninhabited.  Population pressures may encourage tribals to settlers on these tracks for survival, fuelling a new confrontation with state.   

10 Adivasi Mukti Sangathan activist Madhuri identifies the cash crops grown for the market in these hilly regions as one of the critical reason of tribal indebtedness.  The seeds for these crops are sold at an exuberant price.  A crop failure brings a shock that puts the tribals in debt for at least 3 to 4 years if he has some fertile land.  In case the farmer has poor quality land, asset depletion is a certainty.  The situation may not have been significantly different a century back.

11 It has been argued that Quit India Movement left the tribal of the Central India rather untouched; the rebellions were against di-ku non-tribals, native or British.  Nonetheless, the urban areas had significant Congress following and political awakening (Shrivastav: 1970).  The term Dacoit had been an ominous connotation that British often used for the Freedom Fighter of 1850s in Nimar Hills (Dubey: 1998).

12 Sulia Gotra of Barela tribe is claiming themselves as Solanki by suffixing Singh to their names in the Pati hilly tracks.  This is a sign of social mobility and sanskritisation.

13 The training of child starts from age around five onwards.  The first education to boys is to take cattle for grazing, by nine the boys are ready to be introduced to agriculture.  By fourteen boys can cultivate traditionally grown crops.  Generally, Girls between five and seven years have burden of caring for their younger sibling and gathering fuel-wood.  Girls between nine and thirteen are generally engaged in fetching water-collecting fuel, helping their younger sibling.  From fourteen onwards girls take up all the household chores including cooking.

14 Marriage could take place by selecting one of the following process: In-service: Where the gram start’s living inter bride’s family where he can not pay bride price; Exchange: Wherein brother and sister of family are married to sister and Brother of the other family; Settled: Marriage fixed by parents; Bagodia: Unmarried young couples chose their partners in a festival; Rajibhaji Abduction: Many a times bride is abducted by groom’s family and marriage is solemnised after paying a price to bride’s family know as ‘ Jagda’.  

15 The British made shifting cultivation illegal, reserved the forests and established sources of revenue there (Morse and Berger: 1992).
16 The economic critique of colonial past legitimised the option to govern the new nation state; in order to legitimise their political authority, the Congress assumed the role of central allocator with an aim to remove inequality by a process that resulted in rapid economic growth.  The process required efforts and sacrifice by citizens.  The dalits, the small and marginal farmers, the landless labourers and the tribals were the groups that made the sacrifices. 
17 This is how Ms. Madhavi, the Adivasi Mukti Sagathan activist, rationalises the tribal movement against state repression.

18 The other important movement that lead formation of Jharkhand as a separate state    is not reviewed for, though the oppression of its inhabitants by outsiders was compounded by the over-exploitation of mineral, forest and human resources of the region, Jharkhand Movement was, by force of circumstances, transformed into a regional movement. Those who started with 'Jharkhand abua, Di-ku senoa' (Jharkhand is ours, Di-ku quit), accepted non-tribals to be a part of the movement to be separate from Bihar (Sachchidananda: 1998).  When Di-ku themselves became part of movement, it lost the locus standi to make over explotation of resources and   environment a cause.

19 The scale of problem is reflected in the fact that in the Nimar hills many villages are identified as forest villages, i.e., lying outside the revenue system.  In Pati taluka of Badwani district out of 106 villages, 46 are identified as forest villages.  Rights of tribals in the forest villages are highly restricted by Forest department (for detail, see Sah and Shah: 2003).

20 Parsi outsiders, as commercial liquor vendors, were major exploiters, like bania, in tribal areas of South Gujarat (Hardiman: 1998). But commercialisation of liquor elsewhere is a recent phenomenon.  As forests have dwindled and opportunity cost of fuel wood increased many folds, Moudee – the home made brew made out of Mouda flowers -- making has become costly affair.  Consequently, purchase of country liquor has replaced Moudee brewing.  Bania has also started liquor supply.  A section of Tribal population, about 5 to 7 percent, is alcoholic.  Country liquor is cheap but is a cause of indebtedness for these households.

21 Sardar Sarovar Project, a large irrigation project costing the state Rs 80 thousand Million in 1986-87 prices, is one of 30 major, 135 medium and 3000 minor dams planned on Narmada river.  These projects will displace a large number of families from Madhya Pradesh.  Resettlement and rehabilitation of state of the project affected persons has been, casual, to put it mildly (Sah: 1977 and 2002). 

22 The Indian experience with R&R of large project affected PAPs lacks completeness and had been apathetic to local needs, resources.  The R&R policy in forced and its implementation creates visible and invisible raptures in the social fabric in the short run and impoverishment in the long run (see Sah: 1999).

23 Revenue official are remembered for their extortion in land sales which cost the seller about Rs four thousand per acre or for Land Transfer to a son that could be registered only after a bribe of Rs two thousand per entry.  The police have duel images.  First as an institution of settling disputes in such a way that each affected party has to bribe in order to resolve the dispute in his favour.  Its second image is of a state apparatus that is used in intimidating involuntary relocation of PAPs.  The forest officials connote a bureaucratic set-up that has denied tribals access to natural resources.  But if one can bribe them, limited access may be granted.

24 Rehabilitation of involuntary migration begins with shifting of PAPs and ends with reconstructing their broken socio-economic fabric in new environment.  It is prolonged and complex socio economics and political process (Sah: 1998).

25 In drought prone areas, migration also works as asset formation device.  Successive    droughts render agriculture as unsustainable livelihood option and forces even large farmers join the queue for doles.  The marginal farmers and landless labourers accumulate assets due to their access to labouring options owing to migration.

26 This may also break the distrust syndrome with respect to non-tribals as noted above.  

27 Tribal belt is an economically divided lot in the Central belt.  For example, groups of young tribal farmers in Southwestern tribal belt of Madhya Pradesh are ready to take risk and associate themselves with schemes like group financing and self help group activities.  But the older generation want no outside especially state intervention on schemes like social forestry and soil & water conservation activities on common property land that farther constrains their already constrained access to natural resources (see for details, Sah and Shah: 2003). 
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